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Abstract

This thesis undertakes a theological analysis of the socio-political tensions between Gibraltarian
and Spanish communities. Discussions are focused around the themes of; Identity and Otherness,
Church and State relations, and Power, Using these themes, the thesis develops a political theology
for the Churches and begins working upon a public theology for the engagement between the
Church and the secular world. Since the Spanish Civil war, tensions between the two communities
have created a persistent feeling of animosity. This situation creates a new epoch that the Church
needs to navigate itself through. The problems expressed in each chapter are analysed in order to
consider what orthopraxy would be and what needs to be considered for reconciliation to take place.
Qutside of its immediate focus, this study aims to present a theological reflection of issues that are
encountered worldwide. In concluding, this dissertation expresses the importance of history for
political theology and that a theological analysis can be a fruitful lens, in which to engage intra- and
international issues.
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Introduction

As creatures, God is “wholly other” in a multitude of ways, but there are two keys attributes in
which we are different to God. God, being beyond space and time, is eternally present and
omnipresent. In his being, eternal and omnipresent, his judgments in creation are perfect as the
totality of space and time is present to him. As creatures, we are constrained by our geographical
locality and our place in history. We are not eternal and we are not brought into being from a
vacuous moment, rather we are subject to the history preceding' us and the provincial place where
we live, For us, there is, as the American philosopher Thomas Nagel states; “no view from
nowhere®” (Nagel, 1986, pg.62). There is only a view from somewhere and that place is informed by
history and geography. Ignorance of the context that we inhabit can lead to poor deliberation as a
judgment needs to take into account the reality of the situation that the deliberated action will enter.
A biblical example of ignoring history can be expressed in the story of King Rehoboam, King
Solomon’s son. Rehoboam falls into folly during his reign, because “he disregarded the advice that
the older men gave him, and consulted with the young men who had grown up with him and now
attended him” (1 Kings 12:8). What is interesting about Rehoboam’s case is that he is not only the
best claimant to the throne, he is also desired as king by the Israelites® (12:1) but in disregarding the
advice of the elders, Rehoboam causes Israel to rebel against the House of David. This discord,
between Israel and the House of David, originates in not taking seriously the history of the people.
Whereas in listening to his peers, he only took into account his desire for the present, and by only
looking at the imminent moment Rehoboam treats the present as if it had no history. The present, of
course, is not devoid of meaning but that meaning is informed from moments and generations
before it. This study aims to take into account the wisdom of the elders, by investigating the history

of communities in particular places. Observing the histories of communities does justice to their

past in making present cthical deliberations and in doing that will hopefully lead to a practice and
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rather than creating discord it will ideally create reconciled communities. The communities in focus
in this study are those of Gibraltar and Spain.

The political decisions that divided the people of Isracl from the House of David can be perceived
as a model of how ignorance of the historical can divide in the present, which is similar to what we
find in the division between Gibraltar and Spain. Interestingly, as will be expressed in the first
chapter, the social divisions between these two communities is not derived from the building of a
physical border but from the political. After the Spanish Civil war with the rise to power of General
Franco, these two communities became divided and have had socio-political tensions because of
this. Between these two separate communitics, which were previously becoming increasingly
harmonious neighbours, division was created. From solidarity expressed linguistically,
cconomically and politically across the border, the relationship was harshly reversed; linguistically,
the Gibraltarian community began using English as their predominant language instead of Spanish.
Economically, Gibraltar became more dependant on Morocco for trade as opposed to the preceding
years where the Gibraltar-Spain border flourished as a trading post, Finally from a political
perspective, solidarity was no longer shared along political lines but rather Spanish politics became
threatening to Gibraltar through Franco’s anti-Gibraltarian policies. In light of Rehoboam’s folly,
the first chapter surveys the history of these two communitics. First, a historical survey depicts the
narrative of both communities and the development of their relationship through the 20th Century.
Through taking into account themes that pervade the entirety of Gibraltarian and Spanish history,
particular attention is given to the watershed moment of Franco’s regime obtaining power. The
survey then begins focusing upon the ecclesiastical history of the two communities. The
ecclesiastical history is the priority of this study as it takes seriously the historical witness of the
elders within the Church, observing the actions and sentiments of the church led in the past. In
doing this, we can deliberate what is orthopraxy in dealing with particular pcople with particular

histories.

b~
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The present study aims to address this division by establishing a political and public theology,
starting from and for the Church community but also aiming to address actors and structures in the
secular world. The political theology of the Church should be an outworking of its true being. To
explain this, former Archbishop of Canterbury Rowan Williams defines one key aspect of the
Christian life as bridge building: “It is a life that looks towards reconciliation, building bridges,
repairing shattered relationships” (Williams, 2014, pg.16). The role of the Church is towards
partaking in the reconciliation between God and humanity, and between humans (whether
individually or collectively), because its true being is of those being reconciled, in Christ, with God
(Romans 5:10). In being bridge builders, the Church community must take difference seriously and
where possible view difference in a positive way in order to reconcile without diminishing
difference. In taking difference and reconciliation seriously, the process of bridge building should
hold precedent in the Church’s deliberations. In order to do bridge building without diminishing
difference the Church needs to be bilingual. Being bilingual means being able to be comprehensible
to both sides and to form a relationship across the chasm of difference. In this study, being bilingual
and doing it theologically takes a twofold manner; firstly, the Church will need to speak within the
their national community to those outside and seek to be reconciled in Christ (Ephesians 2:16). In
meeting at the gospel of Christ, we first do an outworking of that gospel message into our actions.
This represents the political theology of this project. Secondly, in order to partake in the “ministry
of reconciliation” (2 Corinthians 5:18) we will need to speak outside of the Church community; this
is where the relevance of public theology is clear. Even within a single community, in order to
speak to the national community, the Church needs to do carry out a theological practice in a
bilingual fashion. The public theologian Elaine Graham explains the goal of public theology in light
of this: “Public theology speaks of itself as ‘bilingual’ in drawing from resources of its own
tradition while listening to, and being comprehensible by, non-theological disciplines” (Graham,

2013, pg.99). Public theology aims to engage the non-theological world despite the differences of
3
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ontology, as cthical and political conceptions arc conceived in a worldview, therefore needing a
process of translation to communicate. By attempting this twofold ministry, the Church aims to
reverse the effects of Rehoboam’s folly and reconcile the divided and bring peace to discord. The
complex nature of attempting reconciliation in a world of differences is addressed in the second
chapter, working in respect of the history expressed in the first chapter.

In the context of ancient Israel, the goal of the king is to order and justice society in light of God’s
commandments. Throughout the book of 1 Kings, those who govern are assessed as good or bad
kings based upon the criteria of God’s word. King Rehoboam’s time is viewed negatively in the
biblical depiction of his life, and the moment described earlier is the defining point of his reign. The
Church, likewise, is subject to God’s word and aims to outwork order and justice in faithfulness to
it. For rcasons cxpressed in Chapter One, the question of Church and state is of importance to the
Spanish-Gibraltarian ecclesiastical history. The relationship between Church and state is the focus
of chapter four. In respect to the narrative of King Rehoboam, the question of how the Church rules,
if it even should, plays a role in comprchending orthopraxy, good practice. Regardless, whether
established or separated from the state, the Church has a kingly disposition at its core. As Williams
explains, the kingly nature of the Church is, “how we freely engaged shaping our lives and our
human environment in the direction of God’s justice” (Williams, 2014, pg.16). There is an intrinsic
goal that the Church, in its actions and decisions, should seck to order and bring forth justice, even
when Church and statc are separate, Chapter Three therefore aims to contrast how the two are
different in their praxis [practice]. Therefore the Church, in this respect, acknowledges the role of
the current political system in a liberal, nation-state based society. It sees the state in a pluralistic
socicty as a ncutral actor attempting to provide justice to individuals of diverse backgrounds and
cthical dispositions. A critical theology for Gibraltar and Spain needs to understand itself as needing
to be comprehensible to the neutral state and if it is in an established relationship, such as in the

U.K., how it needs to be comprehensible and just to all citizens. [n the Spanish Church, we find a
4
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particular type of relationship between Church and state. 1t is in assessing this relationship that we
find a foundation to discuss what is a faithful place for the Church, when dealing with the state.
King Rehoboam demanded that the Israelites were to work even harder than they had done under
his father, Solomon (1 Kings 12:14). In rebelling, the Israclites “went away to their tents*’ (1 Kings
12:14). Rehoboam demanded a state of affairs, but the “turn of affairs brought about by the Lord™ (1
Kings 12:15) was completely contrary to his will. The Church aims to bring about a state of affairs,
as Rehoboam aimed, but what Rehoboam represents is a forceful demand for a state of affairs to
change. Rehoboam ignores the authority of wisdom and purely asserts his will by force dependent
on the authority of his throne. Conversely, for the Church community an end achieved through force
appears contrary to the very nature of the Christian community, “Blessed are the meek, for they will
inherit the earth.” (Matthew 5:5). Additionally, the impression of the humble and meek expresses a
means of change in total opposition to how Rehoboam uses power. Rehoboam demands a state of
affairs derived solely from the authority of his throne, whereas humility is exemplified by Christ
who gives up power (Philippians 2:6-7) and appeals to the authority of the good, true and beautiful.
A paradox appears between the goals of the Church and the means used to achieve the goals, to a
point that it seems counterintuitive. This focus of Chapter Four is on the Church’s tension between
power and the call to change societies, when it is called to humility and waiting in hope. The
question of power arises from the Spanish and Gibraltarian churches actions, whether aiming to
achieve states of affairs through means which appears to contradict what faithfulness to Christ
demands, or by attempting to change society from the top down (whether the wealthy and
influential or the state} to those in humble places. The aim of Chapter Four is to explain; where does
power come from for the Church; how can it be accumulated; and how should it be used? First of
all, it explicates where power upon authority can be misinterpreted as power by force and how do
we practice faithfulness in light of that issue. Likewise, it aims to be prophetic speaking to a state of

affairs outside of the Church community, in order to change it. As Williams explains, the prophetic
5
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nature of the Church “is always to be challenging the community to be what it is meant to be, to live
out the gift that God has given to it” (Williams, 2014, pg.13). He notes how in order to do that the
Church must first realise if there are contradicting elements to the state of affairs it desires to bring
about. In this case, the desired aim would be that state of affairs, which has a reconciled
community; therefore, it asks if the Church truly is a reconciled community.

The Church community must seek a counter-model to the model of Rehoboam, in order to avoid
his folly. But in performing this model in reality, the context is key. As virtue theorist Alasdair
Maclntyre states, actions arc only intelligible in their context (Maclntyre, 2007, pg.50-1). If we
consider the biblical witness, there are polar opposite actions that can be considered a faithful guide
to practice. These actions are only intelligible in the context of the narrative. Prophecy or humility,
or just retribution or mercy, can be faithful, but only when they are in the context appropriate to
those responses. Hence, in beginning this project we begin with the history that has built up to the
present moment and from that point of departurc analyse what is faithful in light of it. This
disscrtation aims to contemplate a number of avenues in each chapter in order to be of value to
different contexts beyond Gibraltar and Spain. In starting from this point it aims to take seriously
that “l know only in part; then [ will know fully, even as I have been fully known.” (1 Corinthians
13:12). Therefore, from knowing in part through this place and through this moment in time, there
is a perspective from which to encounter what it means to be the Church community in history and

in faithfulness towards Christ.
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Theatrum gloriae Dei

Thematic reflections on Secular and Ecclesiastical history regarding the relationship between Gibraltar and Spain

1. Introduction:

In his book, The Rock under a Cloud, the late Bishop of Gibraltar, Charles Caruana suggests:

“the Church understands herself better by seeing herself in history; discovering in the events God’s
action and pointers to her mission in the world. And thus, each period, in its lights and shadows,
will allow us to know the Church and its mission. That’s why, by observing history, we are not to
remain on the external surface, but are to endeavour to discover what God has manifested at each

moment” (Caruana, 1989, pg.143).

Each moment of history provides a possibility of new insight into the divine, allowing a new
reflection on how to live in light of the Gospel. This reflection on the necessity of analysing history
for the well-being of the Church and its mission provides the foundation to this study. In order to
continue faithfully in its praxis, the church must ‘interpret the present time’ (Luke 12:56) in light of

sacred and secular history.

2. A Thematic Reading of History:

This is where our first dilemma will arise. Within the trajectory of time, the Church will find itself
in new situations, with new questions and new problems, which may not have clear comparisons in
the life and teachings of Christ on which to judge the right response or position on a certain subject.
In order to ascertain a method that will help to overcome this dilemma, we must present this
historical analysis in such a way that best enables us to work out a way to compare history and
moral theology. For this reason, we will be using a thematic reading of the historical data as

7
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opposed to a chronological reading. The reasons for this are twofold; firstly, it allows the grouping
of historical events into motifs, bringing us into dialogue the themes derived from this history with
a theological standpoint of God’s revelation to man (whether cxplicit or implicit®); and secondly, a
thematic reading of history against a chronological one enables us to draw parallels within the

narrative of history rather than investigating events as isolated occurrences.

3. A Theology of History:

The next dilemma to overcome is whether this dialogue between theology and history is a valid
one. Questions such as the relevance of general history to theology, and whether theology can
Justifiably provide a reading of history, arise. The Swiss Roman Catholic theologian Hans urs von
Balthasar in his book, 4 Theology of History, provides numerous examples of the important
relationship between the two fields. In his investigation of this subject, von Balthasar pays close
attention to the intricacics of the divide between sacred and secular history; whilst drawing from the
biblical scriptures his theology of history. The presupposition of history to Christian theology is a
fundamental claim to Christianity as God participates in our shared history and Christ lived, died
and rosc again in history. Christ enters into history and it is the reality of his historical claim on
which Christianity depends. If it did not happen in our shared history, the apostle Paul states, “our
proclamation has been in vain and your faith has been in vain” (1 Corinthian 15:14). Von Balthasar
reflects this in his own writing, stating, “the sense in which history in general, and salvation history
in particular, is a necessary ‘presupposition’ making possible the historical character of Christ” (Von
Balthasar, 1994, pg.26). For Von Balthasar, if the Christ of faith is abstracted in any way from the
Christ of History, the validity of the Christian faith is in jeopardy. This is a steep contrast to other
theologians such as the Swiss Reformed theologians Emil Brunner and Karl Barth who suggest,
“These saving events have occurred on a different plan of history from that which secular historical

method can investigate, and consequently the activities of Jesus during his earthly lifc have at best
B
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only a marginal bearing upon the faith of Christians™ (Richardson, 1964, pg.131). This

interpretation of their work gives the impression that their conception of divine action is ahistorical,
but this perceived neglect of divine action within history can become problematic as the historical
nature of Christ is a necessity for doctrines such as the Incarnation, Atonement, and Redemption. If
Christ were anything less than fully present in his historical birth, death and resurrection this would
be problematic theologically.® Whereas Barth would differentiate between the Christ of history and
the Christ of faith, as for him, “The incarnation, death and resurrection of Christ merely declare
what has happened eternally” (McGrath, 1986, pg.110). Paul’s proclamation appears to disallow
that differentiation. In light of this, Von Balthasar provides a better vision of history and theology.
Within scripture, examples of God working through other nations expresses general history as the
context for sacred history: “Did I not bring Israel up from the land of Egypt, and the Philistines
from Caphtor and the Arameans from Kir?"7 (Amos 9:7). Von Balthasar gives three examples of
this relationship between theology and history; the Incarnation, the Sacraments, and the Mission of
the Saints. In focusing on the latter example, Von Balthasar notes for two reasons the necessity of
world history for two reasons in regards to the Saints as they partake in the mission God has set
within history, “For whether praying or acting he is sent with Christ to the world, and he is on his
way, engaged in his mission. This is what distinguishes him radically from the mystic and monk of
the Asian religions, who turns his back on history” {Von Balthasar, 1994, pg.126). By partaking in
history we begin to comprehend further the depth of divine revelation, “The good which God does
to us can only be experienced as the #ruth if we share in performing it (Jn 7:17; 8:31)” (Von
Balthasar, 1983, pg.20). In performing in the good that God does, our understanding and even our
ethical character are sanctified. To only limit the revelatory experience to the intellectual and not to
the participatory stunts the saint’s ability to see the divine from different historical moments and
places. Rowan Williams, in reference to Von Balthasar’s theology, states that, ““.. knowledge is

essentially participatory not in the sense of a transcendental pre-conscious union of subject and
9
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object, but as recognition of a praxis” (Riches, 1986, pg. 26). This point accentuates Bishop

Caruana’s point on history being useful for the self-understanding of the Church as studying the

experiences of previous generations in the Church helps deduce the best form of praxis.

4. Theology and History:

We must also look at the relationship between theology and history from the other side, at the
theological reading of history. There arc specific elements to the Christian religion which can be
reflected on when looking at history; Christ as the normative person and judge of history; the
teleological nature of history; a biblical understanding of providence and the eschaton, the end and
culmination, of history; and the relation between sacred and secular history from a biblical
standpoint. Firstly, the New Testament scts Christ as both the normative person and judge of all

pcople and history. Von Balthasar expresscs this clearly:

“This relationship as norm can, oncc again, be regarded from two sides: first as a quality of
him who is the norm, that is Christ, in his universal relation to everything in history, which
is something inherent in himself and in his own personal historicity. Secondly, as a quality
of that which is governed by the norm of Christ: a quality of the Christian and the Church,

and finally of man and of history as a whole” (von Balthasar, 1994, pg.26-7).

Biblical examples of this can be found in the Pauline expression of how Christians are being made
into the image of Christ (2 Corinthians 3:18) and are to live as Christ did (1 John 2:6; 1 Corinthians
11:1; 1 Peter 2:21; Eph. 5:12; John 13:13-17; Gal. 3:27; Rom. 8:29; Matt. 11:29).* Another aspect
of Christ participation in history is in his role as Judge® and a specific biblical example of is the
doctrine of the Session of Christ. The phrase on being ‘seated at the right hand of the father’ is a

continual theme throughout the New Testament in reference to Jesus of Nazareth after his
10
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Ascension, both in the Gospels (Matt. 26:64; Mark 14:62; Luke 22:69.) and in the Epistles (Eph.

1:20'%; Col. 3:1; Heb 8:1, 12:2). Having received all authority to judge the earth (Rev. 19:11),
creation is assessed and justified by Christ’s word. Therefore, in acknowledging the doctrine of the
Session of Christ we see that history is under his authority. Von Balthasar also describes how the
saints’ participation in God’s will in history allows them to be a part of the “measure of judgement”,
which Christ is. “In the measure in which his saints have been a force that has shaped history, they
will join with him in being the measure of judgement” {von Balthasar, 1994, pg.79). By being in
Christ, the saints partake in the judgement of history. Prior to any eschatological judgement, the
saints are to join in the redemptive movement, established in history by the Christ event.

Another aspect of the relationship between theology and history, is how the New Testament points
to a fefos in history. British theologian Ben Quash, in his book on the relationship of theology and

history, states;

“All history ripples out from (Just as its meaning converges on) his decisive act in the incarnation
of Jesus Christ... Revelation has a form (Christ’s form), part of which is an historical Tendenz
(Christ’s history)}. And all things, all things, are made sense of in relation to this form” (Quash,

2005, pg.15).

As earlier stated, Christ is the standard and judge of Creation but he is also the goal to which
history progresses, culminating in all things being reconciled in him and by him. This strong
Christological focus in history is also expressed in von Balthasar’s work, “It was in view of him that
the venture of having any such thing as a world and world history could be made at all; in view of
him and his Church that such a thing as the creation of man and woman could take place (Eph
5:31-32)" (von Balthasar, 1994, pg.65). Therefore it is in Christ that the Church finds the purpose

for its participation in history.
11
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Penultimately, we must contemplate the question of providence and the last judgement in history.
As previously mentioned, throughout the Bible the claim is made that God is working and ordering
through and around all historical events. Historian Herbert Butterfield claims in, Christianity and
History, “when we are discussing Christianity and history; judgement, cataclysm, progress, and
tragic conflict, must bc a commentary on the ways of Providence” (Butterfield, 1950, pg.93). In
seeing history as a commentary on the ways of providence, the theologian brings history into the
arena of theological reflection, as done with the natural sciences in natural theology. In light of
these rationales for historical reflection in theological discourses we can see how the Bible provides
a thorough philosophy of history with its focus on Creation, Fall, Redemption, Promise, and
Fulfilment. Interestingly, its eschatological understanding of time also brings purpose and meaning

to the relationship of theology and history. Quash argues that:

“According to Christian belicf, this relationship with the ultimate is indeed what constitutes
the historical rcalm of events, processes and agents. Christianity’s belief in a final
judgement is a belief that the real value of historical phenomena will ultimately and
necessarily be made apparent in the disclosure of their relationship to God’s ordering,
intention and love. Viewed with this expectation, and talked about in the light of such hope,
history takes on a different aspect for Christian thought and Christian theology narrates and

explicates history differently as a consequence” (Quash, 2005, pg.3).

The narrative of scripture determines that in being theatrum gloriae Dei,' history becomes
objectively meaningful in a way that humanity cannot thwart and, as Quash states, any moments

perceived to be devoid of meaning are disclosed with their real value at the Eschaton,
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5. Sacred and Secular History:

Finally, the biblical conception of sacred and secular history needs to be detailed, in order to
ascertain its own depiction of the relationship. We have previously demonstrated how sacred history
works within the context of world history. From a theological standpoint this can be expressed in a
more particular way than the doctrine of Providence, as Von Balthasar, again utilising a
Christological focus, demonstrates how the ‘wall of partition’ between sacred and secular history is
dispensed within Christ, “The “breaking down of the wall of partition” is the annulment of the
distinctions between a particular (“historical’) salvation history, and universal secular history. Since
Christ, all history is essentially “sacred” , not least because of the Church’s presence and testimony
within that one all-inclusive world history.” (von Balthasar, 1994, pg.143). The apostle Paul
describes in Romans 11:19, how the gentiles have been ‘grafted’ into the New Covenant; von
Balthasar follows the same logic here in regards to history, as the general history of the nations joins

the particular history of Israel in its promise from God, making all of history sacred.

6. A Lens Through Which to Interpret the Historiography:

In order to interpret the Gibraltar-Spanish relationship in history it is necessary to use a lens that
does not reduce history to the process of structures or purely to the agency of individuals. Both
German Idealist philosopher Georg Wilhelm Friedrich Hegel and von Balthasar' depict a dramatic

reading in their works on history. A dramatic reading, as Quash expresses:

“draws theology’s attention to three central concerns. These concerns are with the character of
agency (the people dimension); its necessary conditions (or ‘context’, roughly equivalent to the
place dimension); and the way in which such agency may or may not be related to (and narratable

in the form of} a wide ‘plot’ (the #ime dimension)” (Quash, 2003, pg. 4).

13
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In using a dramatic reading of history, the freedom of humanity is not reduced simply to the
influences of its social cnvironments nor is the importance of how these structures influence and
determine the socio-political attitudes forgotten.'? As the historical reading will seek to depict,
history is not solely determined by agents or structures, but rather a dramatic interplay between the

two. As such, in the Gibraltar-Spain history, a drama is being acted out.

7. A Historical Survey of the Two Communities:

7a. Positive Themes:

The drama enacted in the history between Gibraltar and Spain contains 2 number of themes that
appear to have influenced the relationship as it is today. The first and most important theme to look
at is identity, and the development of a distinct but similar Gibraltarian identity in contrast to a
Spanish and British identities. The study of identity is foundational in beginning this critical
theology as it begins identifying the actors and how translation between them will need to take
place. The development of the Gibraltarian identity is fundamental as its similaritics and differences
from the Spanish and British identity has caused tension. The Gibraltarian identity, with its
similarities to the Spanish, is one aspect that even today continues to be an argument used by those
who support the Spanish claim to the Rock.' The historian of Gibraltarian history Gareth Stockey,
whose work specifically focuses on Gibraltarian history, notes how the distinctiveness of the

Gibraltarian identity over and against a British or Spanish identity can be perceived:

“It is clear that Gibraltar and its people could strike the outsider as unexpected. Those who
arrived in the colony, be they traveller, tourist, or imported colonial official, with
preconceived ideas about this *British” Rock were often unprepared for the scenes that
greeted them upon arrival. It could, and often did, lead some to the conclusion that Gibraltar

had a ‘half-Spanish’ feel to it; that the civilian population was Spanish in all but name.
14
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Other visitors, however, could have precisely the opposite reaction to Gibraltar and its
people. In particular, travellers who arrived at Gibraltar from Spain, rather than Britain,

often left very different accounts of their impressions of the Rock™ (Stockey, 2009, pg.19).

Early on in its history, the civilian population of Gibraltar was made up of a number of different
communities mainly from within the Mediterranean and British Isles as well as immigrants from
France and the Netherlands (Grocott & Stockey, 2012, pg.14-5). The difference made on Gibraltar
in its transition from Spanish to British sovereignty led Spanish Historian Ignacio Lépez de Ayala to
remark that, “ The changes and alterations it had undergone during this period, in buildings,
fortifications, religion, manners and customs, rendered it impossible to be recognised as the city that
was lost in 1704 (Grocott & Stockey, 2012, pg.18). The variety of ethnic and religious groups in
early British Gibraltar are still observable today, but have led to a specific Gibraltarian identity that
regardless of ancestry or religion, all can identify with. Particularly interesting is the recognisablc
Spanish influence that still remains today. The Spanish influence on the Gibraltarian identity is of
importance for this study as a certain trajectory of the two communities gradually diverging is often
focused upon by historians and expected by both communities. Stockey suggests that, “This
analysis of the frontier, as a process which could blur the identities and loyalties of the communities
on either side of it, runs counter to traditional historiographical interpretations of Gibraltar and the
Campo in this period” (Stockey, 2009, pg.227).

Though the implementation of the frontier may not be the cause of the socio-political divide found
in the 20th century, Stockey does point to two historical moments that provide explanation for the
divide. The first point is the evacuation during the Second World War. Partially due to the departure
from Gibraltar and separation from their Spanish neighbours for an extensive period of time, but
also as a result of the evacuation there “has been identified by historians... an increased use in the

English language by Gibraltarians after 1945 (Stockey, 2009, pg.182). The anglicising of the
15
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Gibraltarian community, in this period of the evacuation, is clearly a divergence from the Spanish
influence especially as the civilian lower-class population spoke almost entirely in Spanish. The
linguistic transition in the Gibraltarian community appears to be evidence of a moment of clear
divergence. However it must be noted that this apparent “irreversible process of

R AL

*Anglicisation’” (Stockey, 2009, pg.183) is too simplistic an explanation as Chris Grocott and
Garcth Stockey state: “Indeed, as late as 1951, fewer than 65 per cent of Gibraltarians could speak
English” (Grocott & Stockey, 2012, pg.90). The clearer source of social divergence is the closing of
the Gibraltar-Spain frontier by the Franco regime: *“attempts to define Gibraltarian identity against a
Spanish ‘other’ are a relatively new feature dating back to the closure of the frontier between 1969
and 1985'°” (Grocott & Stockey, 2012, pg.3). The closure of the fronticr was not only a physical
scparation between communities, but also between families.'® It is significant too that this was only
the culmination of Franco’s anti-Gibraltarian policy; for years prior to this moment anti-Gibraltarian
propaganda was being circulated through the media and schools. This persisted throughout the
Sccond World War but became more virulent after the Queen’s visit in 1954.17

In recent years, there has also been a move to make the Gibraltarian identity distinctive against a
British identity.'® This occurred due to fears that Britain would supersede its sovereignty on
Gibraltar to the Spanish, despite the overwhelming voice of Gibraltar’s population (Grocott &
Stockey, 2012, pg.104), and in part due to the economic independence Gibraltar has been
developing {Grocott & Stockey, 2012, pg.117).

The Spanish influence on the Gibraltarian identity prior to the 1950s expresses how the two
communities were closely-knit for the time prior to the frontier closure. The ties that bound these
two communitics were birthed from a reciprocal dependency not in spite of tensions but rather as a

foundation for the social, cultural, political and familial ties between the two communities. The

depth of this dependency will become more apparent when we look at the social and political ties,
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but here we will focus primarily on economic dependency as well as examples of support of
refugees or against mutual foes.

Firstly, the economic relationship has been clear from the beginning of the two separate
communities’ relationship. The size and landscape of Gibraltar necessitated outside help in terms of
resources'? and, in return Gibraltar offered both a place of employment (Grocott & Stockey, 2012,
pg.55) to be found and a trading post (both legal and illegal®%). Stockey comments on the latter:
“Economic difference, and the subsequent legal and illegal economic interaction between the two
communities, served as a stimulus for other forms of interaction, and made the relationship,?'which
crossed the frontier, an intimate, and increasingly intimate one”(Stockey, 2009, pg.4). The cross-
border cooperation can also be observed on a political scale, such as in the case of Spanish political
refugees. Spaniards using Gibraltar as a political refuge is noted in the Historian Raymond Carr’s
‘Spain: A History’ describing the early 20th century, “Thousands of liberal refugees now lived in
Gibraltar, London, and Paris” (Carr, 2000, pg.204). In fact, refugee camps were established on the
isthmus between Gibraltar and Spain. Gibraltar was also used as a refuge by those on the opposing
side of the political spectrum, especially during the early months of the Civil War, as the Campo
was one of the first arcas to fall to counter-revolutionary forces. Military support was also provided
in the case of General Castafios** who sought help from Gibraltar when fighting against Napoleon’s
forces (Grocott & Stockey, 2012, pg.31).

On this bedrock of dependency close ties formed between the two communities. A strong
presentation of this was the high level of intermarriage.?® 2! The level of social interaction was high
throughout the period between Gibraltar’s first century under British sovereignty and the frontier
closure. As the British journalist and historian George Hills notes an example of a tradition that
developed known as the Calpe Hunt established in the early 1800s, between British officers and
Spanish landowners, expressing the cordial nature between the Colonial authorities and the Spanish

upper classes (Hill, 1974, pg. 370). There is also evidence of British influence in the Campo: “ the
17
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permeation of British influcnces across the frontier was demonstrated by the many Georgian-style
residences built for the Gibraltar moneyed class in the Campo™ (Stockey, 2009, pg.226). Likewise
there was a strong Spanish influence in Gibraltar’s cultural events, particularly in theatre and
hiterature enjoyed by the civilian community. It is also possible to argue that prior to the end of the
Civil War, allegiance was stronger in terms of ideology rather than nationality. There is plenty of
evidence, specifically in the 20th century, that highlights cooperation between political comrades
across the border. As Stockey states, “Shared ‘identities’ based upon social class began to override
cthnic and nationalistic concerns,” (Stockey, 2009, pg.6-7) expressing a strong level of empathy for
the situations of those on both sides of the frontier. Of particular interest is how during and after the
Spanish Civil War these tics only grew stronger.?> As mentioned previously, political refugees were
protected in Gibraltar, but intcrestingly a large portion of the refugees were given shelter in the
homes of Gibraltarians of the same idcological views. Even Gibraltar's politics were framed in the
language of Spain’s politics, for instance: “the campaigns for the 1936 city council election was

couched in terms of the ideological struggle in Spain™ (Grocott & Stockey, 2012, pg.67).

7b. Negative Themes:

So far, we have depicted historical moments, where the two communities have a clear, established,
mutual affcction, but in taking the historical effect on the present moment seriously we cannot
ignore the antagonistic elements between the two communities and argue to return to these
oplimistic moments. Therefore, in order to outline a theology that will do justice we must look at
the negative themes that appear in the Gibraltar-Spanish history.

The first of these themes, uniformity and nationalism, expressed particularly a narrative or rhetoric
that is followed when looking at developing a ‘true’ Spanish identity by the Franco regime. This
concept of the recuperacion’ is of utmost importance, a regaining of what was lost territorially and

a recovery from the effects that this has had. An example of this mentality is a statement by

18



“The overt objective of the repression was to rid Spain of the systems and ideologies that
had ‘corrupted’ her “true identity’. Among these were democracy, atheism, and, at least in
the early years of the regimes, capitalism as a liberal market system... The most immediate
enemies were the communists, Jews, and freemasons who had been feeding on the decayng
body of Spain. The true Spain was to be sought in the impenial and hierarchal traditions of

the Catholic Kings” (Carr, 2000, pg. 265-6).

Gibraltar, in contrast, has from early on in 1its British history been extremely diverse in its ethnic
and religious groups3® not necessarily due to a liberal attitude but rather out of necessity. In fact, it

could be argued that the British attitude to difference was similar to that of Spain.?
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